
REVIEWS 
PRINCES OF HIS PEOPLE: I. ST. JOHN THE EVANGELIST. 

By C. C. Martindale, S.J. (London : Burns, Oates & 
Washbourne, Ltd.). 

If the writers of the New Testament were in any way soft, 
it was only in their hearts-not in their heads or wills. Both 
to the early Christians and to the Greeks, it has been said, 
life was too real a thing to be surrendered to sentiment and 
sham ; the literature of neither has anything for the 
dilettante or for the pedant. Certainly the only concern 
of the writers of the New Testament, at any rate, was to  
see things as they really are, to fix their minds and their 
wills on the right things, and to keep them there. Such 
people could not help having a very definite philosophy, 
*‘ From his outlook the philosopher,” says Fr. McNabb in 
his pamphlet on Aqzcinas, “ does not see things but a world ; 
and his philosophy is not something that he thinks, but 
everything that he thinks.” Their philosophy, . their 
“unity of thought that mirrored the unity of things” 
meant Jesus Christ, very God and very man. To have their 
minds and wills fixed on the right things meant having 
them fixed on Him. “ I count all things to be but loss, 
compared to the excellent knowledge of Jesus Christ my 
Lord . . . I count all things as dung in order to gain 
Christ.” 

Especially of St. John is this true, and in studying him 
the first thing is to recognize the strong mind and the strong 
will. It is a pleasure, then, in reading Fr. Martindale’s 
excellent study of the Saint to come across early such. 
phrases as “ his strong brain ” (p. 9) balanced by “ a 
personality of quite exceptional force, not a mere mind ” 
(p. IO), and to find it insisted on, for instance, that John 
could owe nothing to Philo, whose “ was not a great mind, 
and whose system was very confused, and, indeed, contra- 
dictory, and at no point original ’’ (p. 122). In  spite of 
much modem criticism it is certain that St. John, like other 
New Testament writers, knew his own mind, and moreover 
had a very clear, definite mind to know. “John,” says 
Fr. Martindale excellently in another pl8ce (p. 16), elects 
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his goal, defines his scope, and creates his method, and 
masterfully (though not tyrannically nor arbitrarily) disposes 
of his material to suit a dominant purpose. In other words, 
his Gospel is composed around, controlled and verified by, 
a governing or directive idea ” (p. 16). 

The author tells us that his book is not meant to be 
scholarly, nor to display erudition, but is an attempt to 
reach the mind of St. John, to indicate his directive ideas. 
In this he has certainly succeeded, oftentimes with a rare 
felicity of expression. On one or two minor points we may 
be allowed to dissent. His comparison of St. John with 
the other three Gospels is, we think, somewhat open to 
criticism ; he sets him over against the other three, whereas 
St. Luke would seem to be as near St. John as to  St. Mark, 
to be in fact a half-way house between them. Also we 
regret the introduction of the word “symbolism” in 
describing St. John. It is usual, of course, to introduce it, 
but we have never yet seen a definition of it which could be 
truly applied to the fourth Gospel ; the thought is always 
much too strong and rational to be described by such a 
term. We do not mean, of course, that Father Martindale 
anywhere suggests that the facts are not historically true ; 
indeed, he states explicitly several times that they 
are. We only doubt whether in saying that in these 
facts we must see a spiritual meaning symbolized (p. 21) 
he gets out of them as much as St. John got out of 
them. (We may also draw attention to the misprint on 
page 63 of xpIris and WIpa for K ~ ~ U N  and &pa.) We 
must add that it would be regrettable if the size or the 
title of the book were to mislead ; though it is small, and 
though (or perhaps because) it is not meant to display 
erudition, it will give a reader a far better insight into St. 
John’s Gospel than any commentary that we know in 
English. L. w. 
THE PROBLEM OF REUNION. By Leslie J. Walker, S.J., 

M.A. (Longmans, Green & Co.) 

“ The world will tolerate errors, mistakes, abuses, 
infidelity in moderation. . . .. But it will not tolerate 
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contradiction among those who profess to teach the same 
divine revelation. . . . A host of warning sects each 
preaching a different Christianity is too great an absurdity 
to be tolerated for ever, even by an illogical man. . . . 
Christianity has never been so discredited as it is at the 
present moment. . . . Things cannot go on as they are. 
Either the sects must perish or they must reunite. . . . 
Reunion alone can save them. . . . Reunion alone can 
get rid of that contradiction which at present constitutes 
an insuperable barrier to the acceptance of Christian 
truth ” (p. 18). 
The wisdom and sympathy of these words are everywhere 

present in Fr. Leslie Walker’s book. Few books on Reunion 
have been written with greater chances of reaching the 
writer’s aim-a reunited Christendom. We cannot lay 
our finger on a phrase we should like to  see re-written. 
Our only criticism is in the purely practical order. Remem- 
bering the ethical principle that it is never well to be 
solicitous for to-morrow, and that it is rarely good to 
foresee all we may be called upon to renounce the day after 
to-morrow, we wonder if Fr. Walker was wise in his con- 
cluding essay, VI. Exclusive Claims, Catholic and Roman. 
But we have no means of settling this moot-point. All we 
can do is to wish Fr. Leslie Walker’s book “ God speed 
on its errand of peace. V. McN. 

CARDINAL MERCIER’S OWN STORY. By His Eminence D. J. 
Cardinal Mercier. (Hodder & Stoughton. Pp. 41.) 

It often happens that a tragedy gains in force by being 
known, not in its reality, but in some sign or after-glow or 
echo. A burning homestead can be more terrifying when 
seen in its effects on the night sky than when seen in itself. 
Again, a tragedy seen is often less horrible than the same 
tragedy merely overheard. 

It is for this reason that the Great War, as a World-Drama, 
may pass down to our children’s children of ten thousand 
years hence not in the studied portraits of the historian, 
but in the strident letters of the Lion of Flanders, Cardinal 
Mercier. In  saying this we remember how many of the 
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kindred happenings of the little land of Israel are known to 
us in their tragedy mainly through Israel’s prophets, whom 
Israel’s woes stung to eternal eloquence. 

The letters and pastorals of Cardinal Mercier during the 
passion-tide of his beloved land are the Great War over- 
heard amidst the silences and sanctity of the eternal hills. 
The Hamlet of Shakespeare, the Paradise Lost of Milton, 
are not more dramatic than this sheaf of letters, written as 
a sword might be wielded, to defend Europe’s Ewe Lamb 
against a crime of ruthless international injustice. That 
this injustice was wrought against a little land, against a 
little Catholic land that had done its duty, gives to these 
letters of Belgium’s Defender a place apart in our affection. 
This book will convince even the Cardinal’s enemies, if such 
genius and courage could have enemies, that Baron von 
der Lancken spoke the truth when on the eve of quitting 
Belgium he wrote : “ You are, in our estimation, the in- 
carnation of occupied Belgium.” As Belgium was the 
incarnation of the duty, justice, and heroism that redeemed 
even the Great War, Cardinal Mercier’s name is assured to 
the ages. V. McN. 


